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From THE EDITOR,
Be it success of the inner world or the outer world that is spiritual or material
success respectively, the first and foremost is that clearly visualise what is desired
by you and then fully concentrate on it to achieve it. You know, the first essential
for concentration is the selection of a definite purpose. You cannot concentrate on
nothing, or on everything at one point of time. Next is the perseverance on your part
meaning that the task must be continued for quite a definite time to produce an effect.
Majority of people who fail in their mission are those who long for too many things at
a time and do not make effort in any one direction continuous enough. A small stream
of water may demolish a mountain if the stream is continuously made to flow over
the mountain and be not turned a moment here and a moment there. So it is with
the concentration on your work. If it is brought to bear on one purpose, be sure, you
will accomplish the desired result. But, you may say, that a belief in our success so
powerful as to produce the desired effect has not been founded for the lack of training from the early childhood. Right you are, but you have to bear in mind that there
are a few who have a smooth sailing in their lives, that is whatever they desire they
easily achieve. But there are others who keep on struggling throughout their lives,
but meet only failure. Do you know why is it so? It is because of the universal principle
of evolution, evolution that is going on in the universe. These less evolved find little
opportunity in their present life because of the environment and the circumstances
they are born with. Vice versa, those much evolved find congenial circumstances and
being better evolved possess a mind and a body fit for comcentrating their minds on
the purpose fully thereby attracting things that they desire.
Those less evolved should never, for a moment, lose heart because they have
been granted the present body-mind for their evolution. Evolution does not mean the
better outer-clothing of the soul, but rather a better inner world of thoughts and deeds
to improve the lustre of soul. The first realisation towards evolution is to realise that
you are not body, that you can never die, that nothing can touch you to malign you.
You are spark of God and the correct development of the latent light within, per se,
will set you on the path of evolution.
How terrible is the bondage of the material world and its consciousness is realised by one and all, sooner or later, in this life or in the lives to come. For any type
of evolution what we need is liberation from the material dream,woven in ignorance.
The power to free ourselves from the mirage of the senses and live more truly in the
spirit is here and now. Ask and it shall be given to you; knock and the door shall be
opened unto you. The science has also demonstrated that all things evolve after the
same road and manner. The worlds in the infinite abyss of space are in all respects
similar to the cells in the vegetable and in the animal tissues.
Know that you are yourself an universe and millions and millions of cells dwell
in the rivers of your blood. Our bodies are composed of thousands of little worlds and
centres of individual life, of bacteria and microbes. There is but one law in the nature;
natural laws and spiritual laws are the same. Creations by evolution is therefore taken
to be the universal law, equally applicable to cell as to planet, and to the man as to
the microbe.
Evolution by revelation (God's will) is what we see on this planet. Every scientific
investigation, invention and discovery is not the result of ones own devotion and hard
work but in the process of his invention he dedically so prepares himself mentally
that God's will filters into his mind and lo! revelation does the wonder; he has given
something new to the world to evolve it further. It is how the evolution goes on and God
sends geniuses to continue the work of evolution. With a turban of spirituality on your
head you too can become a hero, a messenger of God, a thoroughly evolved man.

Psychic Faculty in Hypnotism.

James Coat, F.L.L.C.
Hypnotism is employed mainly as a Therapeutic agent, and that most successfully in many so-called mental disease and nervous derangements in which Medicinal treatment has been weighed in the balance and found wanting. An increasing
number of medical men are employing Hypnotism in the cure of disease. As the
majority of men and women are hypnotisable it would be a folly, if not a crime, not to
emply hypnotic modes of procedure for their benefit. But on this I do not propose to
dwell. Hypnotism had been employed in experimentation and many fantastic tricks
played therewith, but in the main has been rightly employed in scientific research,
cerebral exploration, and in human psychology, generally. It has also been employed
as a means of entertainment, and many claims which are made in its name, cannot
always be substantiated. The general public is not the best judge, and as it goes
in for amusement for which it is willing to pay, it gets it in the form of graceful Magdalens in mystic dream dances, emotional expressionists who pose or abandon to
the streams of music play instruments and other who play the buffoon, as may be
deemed most necessary to excite and gratify the sense of the wonderful and love
of tricks. These are served as an indiscriminatory music hall public demands and
pass into oblivion with the changing freak to make room for other sensations. To
these three phases of Hypnotism, the therapeutic, the experimentalic and the less
important but always interesting phase of entertainment, there remains to be noted
a fourth, vis., the development and observance of Psychic Faculty [with the exception of a class of experimentators in Paris, of whom De Rochas is representative],
this has been either ignored or neglected. The majority of modern Hypnotists plead
for and go in for what they call "a purely mental basis, or for suggestion"; and while
this is now esteemed fashionable and correct, it is not without its limitation ; and
the greatest fault is that it ignores the very foundation fo the mental basis in man,
vis., the Psychic Self.
The older experimenters were not so fashionable, pedantic and correct, but
for all that the discovery of clairvoyance in artificial somnambulism was a notable
advance on anything attempted by Mesmer, and subsequent investigation demonstrated man's possession of Psychic Faculties, and made it intensely credible
; in sacred or profane history the recorded instances of the spontaneous play of
these faculties in seer-ship, in visions and corresponding telepathic phenomena
are mumerous. Of innumerable recorded instances of the play of Psychic Faculty
in Hypnotism, I can only furnish a few by way of illustration, but these few will be
of service.
I had been lecturing in Blackborn, Bacup, Bury and other Lancashire towns
in the seventies, and found many good sensitives and large andiences favourable
for the expositions. I occasionally come across subjects who were sensitive to
thought transmission, but the first important case which came under my notice was
presented to my attention by Mr. Lea of Bacup. This gentleman had been a pupil
of one Moses Regg, a successfu Mesmerist, and was himself a Healer of no mean
ability. The clairvoyante was a relative of his good lady and resident in his house.
When he put her into "the state," she at once became lucid. Her lucidity was shown
in a practical way. She was able for a time to read and paragraph selected by me,
at random, from any book available in the house. The reading was as facile when
I was not looking at the page as when knowing the contents myself. I was satisfied
by numerous tests of this, and this accompanied by the united testinony of Mr. and
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Mrs. Lea fully convinced me of this lady's psychical powers. It was not necessary to
call in telepathy, much less that of spirits, to account for her lucidity, her capacity for
diagnosis, her prevision, and for material demonstration of reading a book or other
scrap of printed matter. The Psychic Faculty exercised was her own, Mr. Lea being
merely the agent or magnestiser, who helped to place her in a suitable condition.
That condition (of trance, semitrance, hypnosis, akin to sleep and waking dream
states) owing to the more or less partial inhibition of the senses, is favourable in
the manifestation of the Psychic Faculty.
Mr. Desmond Fitzerald, M.S.T.E, at one time a member of the B.N.A.S., London, and who apart from his well-known scientific abilities was an experienced and
convinced spiritualist, tells of an experience with H.F. Lewis, the Negro Mesmerist
who has been referred to by Professor Gregory in his 'Letters on Animal Magnetism',
as a powerful Mesmerist.
To summarise Mr. Fitzeralds's communication, I will omit references to all the
ordinary experiments which took place both at the hotel where Lewis was stopping
and those which occurred subsequently which took place in the hall next evening
and give the following :—
"After the more ordinary experiments had been successfully exhibited, Lewis
proceeded to illustrate some of the phenomena of clairvoyance and somnambulism,
in the person of a young woman, a perfect stranger to him, who, with others had
come upon the platform from amongst the audience. Whilst in the 'deep sleep' he
ordered her to 'go home,' and described what she saw there. She desired a kitchen
in which were two persons, occupied with some domestic duties. 'Do you think you
could touch the person nearest you?' inquired Lewis. The only answer, I think, was
an indistinct murmur. Placing one hand on her head, and the other over the region
of solar plexus, he then said, "I will you to touch her on the shoulder, you must do
so, you shall do so!" Presently the girl laughed, and said, "I have touched her, they
are so frightened!" Turning to the audience, Lewis asked whetehr any one in the
hall knew the young woman, and, on receiving an answer in affirmative, requested
that a "deputation" should proceed to her abode, and ascertain the truth or falsity
of her statement. The persons who went on this erraned afterwards returned to
the hall, and stated that everything described by the girl had actually taken place,
and that the household in question was in a state of great perturbation, one of its
members declaring that, whilst occupied in the kitchen, she had been touched on
the shoulder by a ghost.
Mr. Fitzerald adds : The young woman who was the 'sensitive' on this occasion was a servant to Mr. Taylor, Shoemaker, of Blackheath. In my note-book, I find
likewise the name of Mr. Bishop, dentist, also fo Blackhealth, who offered to testify
to the truth of the foregoing incident.
Here we have phenomena approximating to that of Modern Spiritualism and
akin to much termed Telepathy. The Psychic Faculties of seeing, hearing and of
sensing at a distance touch being manifested. Through experiments similar to this,
we are able to realise how corresponding phenomena take place spontaneously
and others as reported in the Journals of the S.P.R. and by investigations in Modern
Spiritualism.

Be Watchful!

Emotions are wholesome but to be swept off our feet by them
may not always be for good. It may lodge us in a precarious state
which may later prove quite traumatic.

Quid Est Veritas?

Henry Proctor, F.L.L.C.
The question of Pilate "What is truth" is the question which has agitated seeking
souls in all ages, and men have sought an answer in an endless variety of ways. The
Bible points out to us as the one infallible source of truth and fountain of knowledge
from which no error can proceed "the Spirit of truth" which will, if we are submissive
to its teaching, lead us into all truth and cause us to know all things. In the teaching
of the spirit there is no admixture of error, it is the truth and nothing but truth. The
teaching of man has to be sifted and we have to try the spirits' as to whether they
are of God. But if we have the gift of "discernment" we need never be deceived as
to the source from which the teaching proceeds.
Our blessed Exemplar was never deceived. He always knew the will of God
prefectly, and could say with certainty : "My doctrine is not Mine but of Him that
sent Me." It was all "learned from the Father" and in no way or method which is
accessible to us.
The Father wakened Him morning by morning, wakened His ear to hear as
one that is taught. And it is absolutely certain therefore that we may have likewise,
if faithful to Him, the ear of the learner and the tongue of the learned. Again and
again they were astonished at His teaching saying: "How knoweth this Man letters,
never having learned?"
How is it that His knowledge is superior to that of Gamaliel of Hillel and of all
the Rabbis? How is it that a carpenter can teach these entirely new doctines and to
these entirely new doctrines and do these great signs and speak with such authority?
His answer was : "My doctrine is not Mine but His that send Me. Even as my Father
hath taught Me so I do." His education was continuous, moment by moment, line
up on line, here a little there a little. So it should be with each one of us according
to his own words : "They shall all be taught of God, all thy children shall be taught
of the Lord." For there is no limits to what we may earn in the "School of the Holy
Spirit." Infinite is the knowledge promised us : "He shall teach you all things, and
lead you into all truth.
Whatsoever things God prepared for them that love Him, God reveals them
to us through His Spirit, yea even the deep things of God ; that we might know the
things which by God were given in favour (gratuitously, undeservedly) to us. In order to become our perfect Exemplar Christ was made in all points (except sin) like
unto His brethren, emptying Himself so completely that He could say : "Of Myself
I can do nothing. I do not speak from Myself : My words are not Mine but His that
sent Me". And He places His disciples on the same level when He says : "As My
Father hath sent Me, even so send I you, and as I live by means of the Father, even
so shall ye live by means of Me." Every one of us should be anointed by God the
Father (2 Cor : I, 27) and the anointing should abide in us and teach us all things :
so that we have no need.
Of Man's teaching (I John, II, 27). This was fulfilled in the case of those who
wrote the Scriptures, and there has been no change in Him. Christ is just the same
to day. "The Holy Spirit was promised to abide with us for ever." If we are straighted
it is ourselves. His knowledge is infinite and His readiness to impart is infinite.
And from what cause does this limit arise?
Our knowledge of God's will is in exact proportion to our willingness to do His
will ; for if any man willeth to do His will he shall know."
In the surrender of the apostles there was noflaw or imperfection. They gave
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themselves to Prayer and to the ministry of the word. The great thing that God needs
is capacity. The oil did not cease flowing till "there was not a vessel more." If the
water is to come we must provide for its reception : "Make the valley full of ditches."
The second need is to lay hold, In the Kingdom of God we have only what
we Take. God is waiting for men who will take the kingdom by storm—Men of violence who will take it by force. He will not rise and give because He is His friend
but because of His importunity." Every place that you set your foot upon shall be
yours. Let us claim then a spirit of wisdom in the knowledge of Him that we, having
the eyes of our hearts enlightened may know, what is the hope of our calling and
what the exceeding greatness of His power towards us who believe, "that we being
strengthened by might by His Spirit into the inward man ; that Christ may dwell in
our hearts by faith so that we may be filled unto all the fullness of God ; so shall we
grow up in all things into Him, who is the Way the Truth and the Life.
(Reproduced from the Kalpaka)

A Joyful Living
Joyful Living? What does it is herein? Is it the outcome of objects of
comfort surrounding us, congenial environment that is often said to be conductive to happiness or is it a state of mind regardless of the external world.
To a commoner external world bears a lot, his happiness is very much dependent on it whereas a Yogi, independent of the external world, finds joy within.
A Yogi's state of mind, therefore, remains undisturbed even if the external
conditions are changed. A little introspection will show that the primary thing
for happiness is Mind and not the objects, objects being transient cannot
provide permanent Joy to the Mind.
Why Yogi gets the Joy without the aid of external objects whreas a commons cannot? Joy, as such is a thing of the Âtmâ and a Yogi being nearer to
Âtmâ gets it, whereas a commoner being for away from it can never get Joy,
except, of course, when the objects touch the senses for few seconds the
commoner gets the Joy which lasts for a short-time. Commoner also gets
the Joy from the same source Âtmâ but when senses touch it for a few moments. The poet Coleridge in his poem 'Dejection' has admitted this Truth.
I may not hope from outward forms to win,
The passion and the Life, whose fountain's are within.
Ah! from the soul itself must issue forth,
A light, a glory, a fair luminous cloud
Enveloping the Earth—
And from the soul itself must there be sent,
A sweet and potent voice, of its own birth,
of all sweet sounds the life and eternal!
The source of the beauty, joy and harmony that we perceive in the world
outside is our own soul/mind. The truly ideal joyful life would then constitute a
state of mind in which we always live in a condition of Relative joyousness or
happiness irrespective of the outward conditions in which we find ourselves.
It is emphatically asserted that our happiness is not only a result but also a
cause of congenial environment. Happiness is the Creator of Conditions.

What is love

Lautu Sinha Gautam
Now-a-days, the really cultured persons of different climes and nations have
begun to realize that the true essence of religion lies in "loving all" and "hating none."
Love is a most wonderful word. It is so very mysterious that few have learnt its
true meaning (I take love in the sense of Sanskrit word). There are two words, Prem
Love and Moh Love minus rational intellect. The equivalent of Moh is not found in
the English language but the word most commonly used for Moh is Delusion. Delusion has not the force of Moh.
Moh means Love divorced from reason, or rather blind attachment to a thing.
Now love and blind attachment to a thing are seemingly one but really speaking
different things. Let me explain to you the distinction between these two words by
a very common instance.
Why does a mother love her baby? Why does she feel pained at the least trouble
that the baby suffers? Why so? Because she has identified herself with the self of
the baby. She very clearly sees that she to all intents and purposes suffers much
if her child suffers. She identifies herself with the child, lapses into the Impersonal
Brahm or to use the material word, dies, she is beside herself with grief and seems
ready to weep to death. Why so? Because she clung to the child blindly and her
love for the child is not the real love about which so much has been said in religious
books. She entertained Moh i.e., love minus intellect for the baby.
Science also is trying to prove that there is one and no second. To come to
the point, seeing this unity in all the objects is Love. When we see that we are
identical with all the objects, we begin entertaining true love for them. Love should
be entertained for its own sake. It is why that all the religions and ancient seers
have emphasized the cultivation of Love. If the particular faculty of the body gets
stronger than all other ones it dominates over all its bent. In the same way, if Love
power becomes stronger, it will undoubtedly check other bad emotions from leading person to do wicked deeds. In my article 'How to conquer the Lower Nature, I
pointed out the ways how this hardly controllable lower nature can be conquered.
There is always a tug-of-war going on between the lower and the higher natures,
and between the good and bad emotions. Each of these is trying to get the better
of the other. When we see that a certain person is too full of his own affairs and is
utterly selfish, we feel anger rise against him or oft and anon we are overpowered by
wrath which makes humble slaves of us and leads us to bear a strong hatred against
the selfish man. But after we have mounted a little higher our hatred is not excited
so soon when we catch sight of an utterly selfish man. The emotions of Love and
Hate commence waging a war between each other. If the Love-power is stronger
than the Hate-power we do not hate the selfish person but rather pity him because
he is a prey to a mental disease of selfishness. We love or hate him because of
the love-power and hate-power. The best way to put force into one good emotion
is to make constant use of that emotion and lull the bad one to sleep. When that
particular emotion, say love, has become too strong to be dominated by the other
bad emotion, it will become the guide of the person. Therefore, the best piece of
advice that should be driven home to the reader is that he should always entertain
Love in its deepest sense for all, even the sinners, because of their being burdened
with the heavy weight of the sin. If the emotion of love is cultivated it will give birth to
many qualities of the first water. Love will purify both the lover and the loved. Love
can make a heaven of the very world which appears to many even worse than the
living hell. Readers, such is the emotion of Love, the cultivation of which is very
desirable for all striving to achieve success, worldly or celestial.

On 'Temple-Going.'
1. Some go to temples, for a walk
			 And some their friends to see,
		
While some their idle tales to talk
			 And spend their time in glee.
2. With great desire to temples some
			 Their gaudy robes to show,
		
And hear the music and the drum
In cheerful accents flow.
3. To choose their sweet-hearts some repair
			 In garments richly clad,
		
Where strumpets of complexion fair
			 By gestures make them mad.
4. Some go with quite dissembling zeal
			 To prattle and to grin.
		
Without remorse or shame appeal
			 To God amidst their sin.
5. To hear or sing melod'ous song
			 With wives and children go,
		
Alone or midst the motley throng,
			 And try their skill to show.
6. Some go to climb the towers high,
			 And raise a hue aloud,
		
While some prepare to miss or die
			 Among the thronging crowd.
7. Some go to beg, while some to give
			 With joy and pity true,
		
While some to steal and some deceive,
			 To worship God but few.

K.N. Sarma.

—K.K. Aiyer.

The temple of God is within you. God dwells within your body as the soul—"the
omnipresent, the omnipotent and omniscient God whom men have put on a golden
throne" far away from their souls where He dwells. The object of all religions is to
realise the truth of the identity of the soul with God. God dwelleth not in temples
built by man's hand but He hath made His abode in the hearts of men. Our Shastras
proclaim the universality of God, that is to say, God is here, there, everywhere, in
your body, in mine, revealing Himself in different forms to different individuals. We
have been taught that there is a realm above where God dwells, viz., Heaven; but I
tell you that no such thing exists. It is purely an invention of the brain, more or less a
fabulous abode. Hell and heaven are but creations of our mind. The following lines
from Fitzgerald's Omar Khayyam puts the whole truth in a nutshell :—
"I sent my soul into the Invisible,
Some message of the after-life to spell,
And by and by my soul returned to me,
And answered. I myself am Heav'n and Hell."
The Inspired Apostle St. Paul has well expressed the same idea thus :—"Know
ye not that ye are the Temple of God and that the spirit of God dwelleth in you."

Thought-Provoking Subliminal Phenomena

U.S. Prakasa Rao
You, dear Editor of the Kalpaka, must excuse me for entitling this section as
above. There are Doctors and Doctors ; honest men who always stand by what
they think is true are the monopoly of not any class in the world. Nor can any set
of men say that all of their company are honest men. Users of Prussic Acid and
other Aqua Tophanas as most of these modern Medicine-Men are and were, though
many a man among themselves had said everthing good about Psycho-Therapy, yet
these licenced poisoners would strive to suppress the divine system of treatment of
diseases. Reason was not and is not able to get a hearing from them ; there is but
one way of making them hearken to it—hammering the new ideas into their heads
in spite of them. We should do something, and that very quickly, for fast are they
driving out all perfect health from the earth with their bacilli and cultures, with their
serums and inoculations, and with their deadly drugs and Mannas O'St. Nicholas.
Unfortunately for us, governments patronise these ignorant men who would inject
a deadly, hateful poison into our system, for a man died of small-pox at the antipodes, or because a rat died in Cape Town of the plague that is dreaded only by an
uncutured, uneducated boor who was the victim of a delusion, Even such a deluded
being will not , nay cannot be attacked by the plague except under certain conditions. Let these great Esculapiuses meditate on these lines and if they fail to come
at the real origin in of diseases, plague or pox or anything else, we will promise to
treat on this subject in the Kalpaka. Meanwhile, let us return to our own subject.
A certain wise man named Herman Rocktoff has embellished his body with
the scars of the bites of no less than 516 dogs, just to prove his conviction that hydrophobia is a disease generated for the benefit of some unknown beings. With all
these scars on him, he not only does not get any disease of a nature which would
require a stay at a 'Kasauli Institute' for a time, he continues merrily on catching
more unlicensed dogs, "proclaiming all the time that science is not true, and that
what is known as hydrophobia is a mere fiction." A certain Dr. Riley, a specialist on
hydrophobia, after examining Herman wrote to the popular Scientific Siftings :—
"Science is coming more and more to know or realise that the condition of a
patient's mind largely controls or affects the disease with which he is afflicted. I do
not mean that an organic disease, a broken bone, or a poisonous snakebite may
be cured and healed by mere thought action" (we will have something to say on
this subject) "but, I do mean that if a patient's mind is cheerful, hopeful, confident
and optimistic, the remedy for his ailment is aided a hundered-fold."
A Somnambulist Maid.
A commercial gentleman of my acquaintance, says the worthy professor, who
was rather sceptical on the subject of doubt-consciousness—although, "notwithstanding," he said, "Mr. Stead, in the Review of Reviews, had turned on honest
penny out of ghost, double conciousness and that sort of rubbish" admitted to me,
he had a maid, who had an awkward habit of rising in her sleep, carefully setting
the fires, cleaning and dusting out the rooms, setting the breakfast table, and doing
many other things which appeared important to the servant-maid. Her movements
were watched. She slipped about with eyes closed, avoiding obstacles, and doing
her work systematically and nearly, and without fuss; when done, she would go
to bed. In the morning, she had no recollection of whatever she had said or done.
From what the profession says this habit had not been simulated.
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Swami on Health, Disease and Sub-Consciousness.
We have been very careless in writing these articles, for which we crave the
reader's pardon. Our purpose has any way been to show that man gets disease and
gets cured, sometimes, through the mysterious ways of the Sub-consciousness.
We have succeeded, we hope, we have raised the question of why we cannot
intentionally use the same power for getting rid of diseases.
"There are hundreds of thousands of microbes surrounding us," says the great
Avatar of the nineteenth century, "but they cannot harm us unless we become weak,
until the body is ready and predisposed to receive them. There may be a million
mocrobes of misery, floating about us. Never mind! They dare not approach us ;
they have no power to get a hold on us, until the mind is weakened. This is the great
fact: strength is life ; weakness is death. Strength is felicity, life enternal immortal ;
weakness is constant strain and misery : weakness is death.
"We must learn that nothing can happen to us, unless we make ourselves
susceptible to it. I have just said, no disease can come to me until the body is ready
; it does not depend alone on the germs, but upon a certain predisposition which
is already in the body. We get only that for which we are fitted. Let us give up our
pride and understand this, that Never Is Misery Undeserved. There never has been
a blow undeserved ; there never has been an evil for which I did not pave the way
with my own hands. We ought to know that. Analyse yourselves and you will find
that every blow you have received, came to you because you prepared yourselves
for it...... At the same time from this very analysis will come a note of hope, and the
note of hope is : "I have no control of the external world ; but that which is in me
and nearer unto me, my own world ; is in my control. If the two together are required
to make a failure; if the two together, are necessary to give me a blow, I will not
contribute the one which is in my keeping and how then can the blow come? If I
get real control of myself, the blow will never come."
He says elsewhere that our first task is to get control over the automatic
movement in the body, control everything beneath consicousness, and then get
at Super-consciousness. As for the cure of disease when you invite them : "When
the Yogis get control over their own bodies, if there is any disease in any part, they
know that the Pran is not rythmic there and they direct the Pran to the affected part
until the rhythm is re-established." Adieu, Readers, till next time.

The Holy Order of Krishn
All those members who may be interested in procuring a copy of 'New Avtár' of The Order of Krishn GradeI and Grade II—

which consists of roughly 300 pages in size

10"×7½" can do so by returning their old copies along with a cheque
for Rs. 1000/- in favour of The Latent Light Culture. We have embellished Grade-I and Grade-II by adding coloured plates of the organs
of the human body which contribute in reaching the God-head.

When Human Agencies Failed

J.C. Meher
"Only one cent at this hour", said the ticket-seller as he pushed three pennies
toward the young man at the window who had attempted to correct what he thought
was a mistake of the ticket-seller in thinking he only called for one ticket, whereas
he wanted two, as he was accompanied by his sister, a very nervous little creature
with jet black hair and eyes just as black. He picked up the pennies hurriedly as
the others in the rear protested angrily about being detained so long, and joined
his sister, who was waiting just inside the rail with a little scowl of impatience on
her aristocratic little face.
"I'll be glad when this thing is over, and we are out of this place, with its rush
and pandemonium," said she as she hurried along, trying to keep pace with the
man at her side.
"Will you?" said the man. "Well, now, I rather like it. Where are you from, little
girl?"
"Why, what are—oh, I beg pardon,k I thought you were—oh, where is Albert?
Where is my brother?" she cried excitedly, and began to run around among the
crowd, attracting no little attention. The man to whom she had spoken immediately
followed her, and gaining her side said to her very quietly :
"Now, now, don't take on like that ; your'll find him all right, if you will just keep
cool and let me help you. Your brother has probably boarded the ferry thinking that
you were at his side, just as you mistook me for him. Just give me your name, and I'll
phone over to Brooklyn to the ferry-house and tell them to hunt your brother up, and
will wait for you there and you take the next boat and meet him on the other side."
"Why, I thought he was right by my side. I don't see how I could make such a
mistake as that surely he would not go over there without me; don't you see him
anywhere? He must be here somewhere!"
"Why, I wouldn't know him if I did, but I think that my first guess was the correct
one, for if he was here he would be looking for you. Now give me his name and I'll
see what we can do over the wire."
"His name is Albert Hazelwood; he is tall, rather dark, and about twenty five
years old. He carried a small leather grip and wore black clothes."
"Does he wear a moustache?"
"No, he is clean-shaven ; that is why I thought you were he."
"Which ferry were you going to take? The Hamilton or the Thirtyninth Street?"
"The Hamilton; we are going somewhere on Hamilton avenue. I don't know the
number, for Albert has it on his papers, and I never thought to ask him."
"Well, you wait right here, and I'll see if I can locate him.
Now, don't get worried if I don't return for a few minutes, for I may have to make
quiet a few enquiries; but we'll find him, never fear."
"You are very kind ; I don't know what I should have done if you had not taken
such an interest in me."
"It is nothing at all, it comes right in my line of work. You see I am a plain-clothes
man." So saying, he hurried off.
Emma Hazelwood sat and wondered at the last remark of the man who was
befriending her. "A plainclothes man?" she murmured, "Why, he seems to be wearing the same kind of clothes as the rest of the men here ; they are all plain enough,
I'm sure ; I wonder what he meant?"
She sat for some time in an agony of suspense, and all the time a vague fear
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seemed to fill her heart that something was not right, and when at last the plainclothes
man made his appearance she was almost on the point of hysterria.
"Have you found him?" she cried excitedly. "Is he waiting there for me? You
were goin an awful while ; what did they say?"
"There, there, Miss Hazelwood, don't lose your self-control; no I have not found
him as yet, but we will find him in due time. You know this is a very large place, and
it takes time to do anything here, but you must keep cool; he'll turn up all right. We'll
take this boat for Brooklyn and see what can be done on the other side."
They boarded the ferry and were soon in Brooklyn; visited all the ferries running from the Hamilton ferry slip, but could find no trace of the missing man. Emma
was composed now, with the composure that come of despair. She showed signs fo
fatigue and the plainclothes man, whose name was Harson, insisted on her going
to his home and taking some needed rest, promising to find her brother for her if
it were a possible thing. Mrs. Harson was a motherly woman of about middle age
and did everything she could to make Emma comfortable and to dispel her fears. At
last Emma fell asleep like a tired child, and slept while the machinery of the great
New York Police force was put in motion to locate her missing brother. Messages
giving his description travelled many miles of wire ; thousands of blue-coats were
notified to keep an eye out for him. All the hospitals were called up and enquiries
were made about him but no word came, and it seemed that the great Police department would fail with all its wonderful equipments for locating lost person. But a
greater power was at work.
As Emma slept a drama seemed to be passing before her eyes. She saw a
ferry-boat on a wide river ; a man was pacing up and down the deck. It was her
brother, and he was in despair. She tried to call him, but even as she did the scene
changed and seemed to be a long way off. Another ferry-boat was approaching the
slip, and presently she saw the crowds rushing ashore, men, women and children,
and then the horses with their great, heavy trucks seemed to all coming tearing
through together. Just then a man seemed to be returning to the ferry-house and
was crossing in front of the horses ; he fell, and seemed to be crushed beneath
the feet of the first two horses. A few people gathered about him, but he arose and
seemed to walk away without much effort, but she thought he looked dazed ; she
tried to call to him, but her voice seemed faint and not above a whisper and her
brother was lost in the crowd. She made a last effort to call to him and then awoke.
She lay very still for a time, and her dream ran through her mind and made her feel
sick at heart.
How long she had lain she could not tell, but she was suddenly aware of a
presence in the room. Someone seemed to be whispering to her very softly and
she seemed to recognize the voice. There could be no doubt ; it was her brother's
voice, and he was calling her to come to him, but where she did not know. She felt
that she must certainly be going mad. Soon a soothing sense of rest came over
her, and she seemed to see a form in the room. It was the form of a woman, an
old woman with a kindly face, and she thought that it resembled her mother's. But
her mother was dead, so it could not be hers. The form became very distinct and
presently spoke to her kindly :
"Arise, Emma, and follow me ; Albert has need of you, and I will lead you to
him." It was indeed her mother's voice, and it was her form that Emma gazed upon
in the pale moonlight.
Emma dared not to speak, lest the form should fade from her view. She rose
and silently dressed herself for the street and followed her mother's form from the
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house without arousing any of the occupants. She remembered very little of the
mightly journey, but at last she was ushered into a room where lay the pale form
of her brother. There was a woman beside the cot where he lay, but when Emma
came into the room she silently withdrew and left the brother and sister together.
Albert wept softly when he beheld his sister, but he was as yet too weak to ask
many questions, but the nurse told her how he came to be there. He had missed
her when he was on board the ferry, and when he reached the other side had attempted to return to her, but had been run into by a truck in trying to cross the road
in front of the rush of horses coming from the ferry, and it had stunned him. But not
sufficiently to cause the police to take not at the time. But he had taken the wrong
ferry coming back, and the injury to his head continued to get worse until he had
fainted in front of this very house, which happened to be a small private hospital ;
that was why the Police failed to locate him in any of the other hospitals.
While the nurse was telling Emma about Albert's injury the bell rang sharply
and on opening the door a certain plainclothes man entered the house and said
he had traced a certain young lady to that house, and wished to see her. He was
shown into the room where Emma sat by the side of Albert's cot, and when he had
heard her story he gave a long, low shistle of surprise and said that he was willing
to admit that for once the Police Department had been outdone. "But", he added,
"not by human agencies."
"Why" he said, "when my mother found that you were gone she was sure that
you had been taken with fever and that you would get killed or maimed roaming
through the streets that way, and I was very much of the same opinion. But your
dream! I never did put much faith in things like that, but I must look a little deeper
into these things."
When he left the house he had extracted a promise from Emma that she and
Albert would make him a visit at his home before starting for their New England home.
Next morning Albert was able to start again on his journey, to transact the
business which he had come to the city to do, but he made the nurse promise that
when Emma and he visited Harson, the plain-clothes man, that she would accompany them.
When Albert had transacted all his business there was a little gatherring at
Harson's, and there have been others since, and it is just possible that Emma will
sometime have a plain-clothes man watch over he for life. And as for Albert, we
think he will always find a nurse when he is ill, or otherwise ; and a kindly spirit
wathces over them all.
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What is God?

J. M. Peebles, M.D., F.L.L.C.
Certainly no man, and in our opinion no invisible spirit of whatever rank, can
so fathom a mystery as to fully describe, define and comprehend God. Mortals can
describe and comprehend only what is inferior to themselves: and so, functioning
upon the finite plane of existence, they can never grasp and define the infinite. In the
conic sections, two mathematical lines may eternally approach and yet never meet.
But every man and woman has some opinion of God, and the inalienable right,
also, to express that opinion. Hence the following:—
"God is Absolute Causation."—Proclus. "God is the Great Positive Mind"—A.F.
Davis. "God is the Supreme Power of the Universe."—A.R. Wallace. "God is Love.
"—The Appostle John. "God is our Loving Father in Heaven."—Canning. "God is
our Father-Mother."—Ann Lee. "God is the Infinite and Eternal Energy from which
all things proceed"—Spencer. "God is that power, not ourselves, which makes for
righteousness."—Arnold. "God is absolute Being manifest throughout all nature as
Energy, Life, and the Consciousness, as Love, Purpose and Will."—Peebles. "God
is the Infinite Oversoul."—Emerson. "God the Supreme Being, is not God apart
from the universe, but imanent and actually incarnate in it as Life and Will."—Lodge.
"God the intramundane and transcendant potency, and life of all things that were
and are."—Sankhya.
The conceptions of Proclus, Jesus and A. J. Davis, relating to the divine presence, are taken as the foundation of reasoning among Spiritualists because they
are the most concise.
While there is everywhere manifest an infinite and eternal energy—God, pure
spirit,—there is something that is not God. For the want of a better descriptive word
we will term it 'substance,' the negative side of Being. If all is God, as the enthusiast sometimes states, then cause and effect are one, which negates all logic. This
inconceivable realm of substance, that is, nebulla, monads, atoms, electrons, fire,
dust and infinitesimal entities when manipulated and moved upon by spirit force, become matter, a temporary appearance, cognized by the sense perceptions; we say
temporary, because granite itself, submitted to a very intense degree of heat, melts,
becoming a liquid, a gas vanishing into the invisible. Every appearance, however,
must have a corresponding base—a reality. None will contend that the thing moved,
moved itself, of that the thing developed, developed itself, or that the thing evolved,
evolved itself, independent of some causative propelling power. Never a machine
manufactured a machine of itself. Life, springing into conscious existence from nonlife, is as irrational and as unthinkable as the derivation of something from nothing.
Neither man nor ennobling religious emotions originated from the chance force friction of atoms, nor from any blind, polarized interblending of unreasoning molecules.
These of themselves could never produce such desirable and magnificent fruitage as
morality and religion,—that religion of love and truth that characterizes Spiritualism.
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dkeuk vkSj Hkkouk

,d lk/kd
dkeuk bPNk dk i;kZ;okph gSA bPNk dk mn; g¨uk bfPNr QYk ÁkfIr d¨ lekfgr djrk gSA
bPNk dk mRifÙk LFkku eu gS blfYk;s dkeuk u dgdj bls eu¨dkeuk dgrs gSaA dkeuk esa dsoYk
Ás;l gS vFkkZr~ dkeh L«kh&iq#"k Ás; ekxZ dk vuqlj.k djrs gSaA blds vfrfjä Òkouk dk vuqlj.k
Òh g¨rk gSA ftlesa Js;l ,oa Ás;l n¨u¨a fo|eku g¨rs gSaA ekuo vius thou d¨ lq[kh cukus ds
fYk;s gh rjg&rjg dh dkeuk djrk gSA Ò©frd thou lq[kÁn g¨ bldh dkeuk ekuo lnSo djrk
gS ftlds dkj.k ekuo dk thou Ò©frdrk esa gh fleV tkrk gSA ekuo dh leLr bPNkv¨a dh
iwfrZ g¨uk vlEÒo gSA ekuo Lo;a fodflr g¨dj iw.kZrk d¨ ugÈ ÁkIr djrk gS blfYk;s iw.kZ&:is.k
bPNkv¨a dh iwfrZ dSls lEÒo g¨ ldrh gS\ bPNk dh iwfrZ g¨us d¨ lQYkrk dgrs gSaA lQYkrk 'kCn
Òh cM+k O;kaid gSA N¨Vs&ls&N¨Vs ,oa cM+s&ls&cM+s dk;¨± esa lQYkrk ÁkIr dh tkrh gS v©j bfPNr
deZQYk ÁkIr djds ekuo x©jokfUor g¨ tkrk gS] dk;Z fdruk gh N¨Vk D;¨a u g¨A p¨j p¨jh djds]
oSÒo'kkfYk oSÒo ÁkIr djds] Yk¨Òh èku ÁkIr djds] vgadkjh ,s'o;Z ÁkIr djds] xq.kh fdlh xq.k d¨
ÁkIr djds] vius vkfQl esa lo¨ZPp LFkku ÁkIr djds] laxhrdkj] fp«kdkj] ukVddkj vius f'k[kj
ij igqap dj vkfo"dkjd viuh [k¨t esa lQYkrk ÁkIr djds] vius vius thou d¨ lQYk le>rs
gSa os vKku ds dkj.k ek«k Òze esa jgrs gSaA vKku blfYk;s D;¨afd mud¨ Ykxrk gS fd ekuo thou
dsoYk Ò©frd txr dh miYkfCèk;¨a d¨ ÁkIr djus gsrq gSA ge leLr oSÒo bdÎk djus ds ckn
;gÈ N¨M+ dj fdlh nwljs vKkr y®d d¨ ÁLFkku dj tkrs gSa] ,slh fLFkfr esa l¨puk iM+sxk fd
D;k Ás; ekxZ Bhd gS\ lkjk czã.M jgL;e; gS] blesa O;kIr lÒh rÙo curs&fcxM+rs jgrs gSaA var
esa lQYkrk&vlQYkrk èkjs ds èkjs jg tkrs gSaA ej.k¨ijkUr D;k lkFk tkrk gS n`f"V x¨pj ugÈ gS]
dsoYk dYiuk gSA vk?;kfRed iq:"k¨a us vkRe&n'kZu dj dYiuk d¨ lkdkj :i fn;k gSA bruk Kku
fn;k gS fd vki ureLrd g¨dj bUgsa Lohdkj dus ds vfrfjä dqN dj ugÈ ldrsA 'kjhj eafnj
gS v©j vkRek bZ'oj] ;fn ,slh èkkj.kk LFkk;h g¨s tk; r¨ vki thou esa lQYkrk vo'; ÁkIr djsaxsA
eu gh Òkouk dk Òh LFkku gSA dkeuk v©j Òkouk n¨u¨a thou esa viuk egÙoiw.kZ LFkku j[krs
gSaA dsoYk dkeuk gesa LokFkZijd ,oa ladh.kZ cukrh gSA dkeuk ds lkFk Òkouk gesa cgqewY; ekuo
thou dh ;FkkFkZrk d¨ le>us dk e©dk nsrk gSA ekuo eu lnk xfreku jgrk gS blfYk;s fopkj¨a
dh dM+h dÒh VwVrh ugÈ gSA eu dh xfr Ádk'k dh xfr ls vfèkd gSA iYkd >idrs fnYYkh ls
ckEcs] ckEcs ls flaxkiqj v©j flaxkiqj ls vesfjdk igqap tkrk gSA Ykxkrkj vfLFkj g¨us ds dkj.k fdlh
fopkj ij #drk gh ugÈ] lnSo Òze.k esa eLr jgrk gSA fLFkj g¨ rc r¨ fLFkj Òko cusa v©j rc
vkRek dh v©j eu mUeq[k g¨A blfYk;s vkè;kRe esa Áos'k djus okYk¨a d¨ loZÁFke eu dh fLFkjrk
ÁkIr djus ds fYk;s vH;kl fn;s tkrs gSaA lRlax lkèkq ds lkFk g¨ vFkok 'kkL«k¨a ds lkFk ;g lnSo
Òko txr d¨ iq"V djrk gS ftlls dkeuk {kh.k g¨rh gS v©j Òkouk c<+rh gSA Òko&txr esa fLFkr
jgdj dkeuk djsaxs r¨ vkidh dkeuk Òh uSlfxZd g¨xhA t¨ fcuk Òkouk ds dkeuk djrs gSa muds
dkeuk dh iwfrZ esa le; Ykxrk gS] blfYk;s ÁR;sd O;fä dk dÙkZO; gS fd og ^Òko&txr* d¨ ÁcYk
cuk;s ftlls thou esa dkeuk dh iwfrZ ds lkFk thou lq[ke; g¨ tk;sA dkeuk fcuk Òkouk ds
laxzg dh ÁcYkrk ds lkFk dk;Z djrh gS] lc dqN esjk g¨ tk;s ,slk eu jgrk gSA tcfd Òkouk
Áèkku O;fä vius fgr ,oa lq[k ds lkFk nwljs ds fgr d¨ Òh è;ku esa j[krk gSA rqYklhnkl us Lokar%
lq[k ds fYk;s ekul dh jpuk dh Fkh Y¨fdu Òko Áèkku g¨us ds dkj.k mlesa tuekul ds fgr dh
ekouk bruh ÁcYk Fkh fd jkedFkk tu&tu dk daBgkj cu xbZA
;g ckr vuUr ckj dgh tk pqdh gS fd ekuo Òxoku dh og Ñfr gSa ftlesa vuUr vdwr
'kfä ,oa ÅtkZ dk Ò.Mkj gSA vusdkusd Òko¨a d¨ thou esa blfYk;s fij¨ fn;k fd vki esa ls ÁR;sd
O;fä dk fuekZ.k i`Fkd~&i`Fkd~ pqus gq;s fopkj¨a ds vuq:i g¨] ÁÑfÙk oSfp«; g¨] l`f"V esa fofÒérk
g¨A blh dkj.k ls vki j[¨ jgs gSa fd ÁR;sd ekuo vius fuekZ.k ds fglkc ls nwljs ekuo ls fcYdqYk fÒé g¨rk gSA vusd tUe tUekUrj ds fopkj¨a ds dkj.k ÁR;sd ekuo&eu dh jpuk Òh i`Fkd
g¨ tkrh gS] blhfYk;s n¨ O;fä ,d lk ugÈ l¨prs] ,d lkFk ugÈ jg ikrs gSaA ,d dk xq.k&n¨"k
fopkjrs&fopkjrs Lo;a Fkd tkrs gSa] v'kkUr ,oa Øq) g¨ tkrs gSa] ÁfrfØ;kRed Òko ds vUrxZr g¨dj
fpM+fpM+s g¨ tkrs gSa v©j 'kkafr ds fYk;s] lq[k&pSu ds fYk;s] vkRe¨éfr ds fYk;s ,d nwljs ls nwjh

16

The Kalpaka

cukdj jgus Ykxrs gSaA blds ckn Òh ;fn eu mÙ¨ftr ,oa v'kkar jgrk gS r¨ vYkx&vYkx jgus
dh l¨prs gSaA ;g lc Òkouk dh nqcZYkrk ,oa dkeuk dh ÁcYkrk ds dkj.k g¨rk gSA ;fn dkeukv¨a
d¨ lhfer dj fn;k tk;s] laxzg d¨ lhfer dj fn;k tk;s] ,d nwljs ds xq.k&n¨"k ns[kus ds ctk;
vius xq.k&n¨"k ns[kuk vkjEÒ djsa] fdlh ln~xq# dh 'kj.k esa J)k v©j fo'okl ds lkFk tkdj]
lkèkuk ÁkIr dj] lkèkuk jr g¨dj u;s Òko&txr dk fuekZ.k dj vki vo'; lq[kh g¨ tk;saxsA
blds fYk;s ,d gh 'krZ ;g gS fd vki vkReYkkÒ ÁkIr djus ds fYk;s mir~ g¨a u fd èku&YkkÒ ds
fYk;s D;¨afd èku ls d¨bZ dÒh r`Ir ugh gqvkA vkidk viuk thou tSlk ÁkIr gS] ftruk ÁkIr gS]
t¨ okrkoj.k ,oa lxs&lEcUèkh ÁkIr gSa] og lc vkids vius iwoZtUe¨a ,oa bl tUe ds dekZuqlkj
gS blesa vki d¨bZ ifjorZu Ykk gh ugÈ ldrs F¨A g‚a] vc vkids ikl bl thou esa] vxY¨ bfPNr
thou ds iqufuZek.k dh lke';Z ÁkIr gSA bZ'oj viuh vuUr 'kfä ds lkFk nsg esa fuoflr gSa]
vkid¨ 'kfäoku~ cukuk pkgrs gSa ijUrq ;g rc lEÒo g¨xk tc vki bZ'ojh; 'kfä ÁkIr djus
ds mik;¨a ,oa lkèku¨a d¨ O;oâr djus dk ladYi Y¨axsA lR; ekfu;s] ,d ckj bZ'oj ds ÁÒk&e.
MYk esa Òh igqap x;s r¨ vkidk dY;k.k lqfuf'pr gS] vkRe&ÁkfIr ds ckn r¨ n¨u¨a gkFk esa YkM~Mw
gh YkM~Mw jgrs gSaA i`Foh d¨ vki LoxZ cuk nsrs gS vius fYk;s] lcds fYk;s ugÈA ijUrq t¨ vkids
lkFk LoxZokl djsxk vo'; gh mls Òh LoxZ dk vkuUn ÁkIr g¨us YkxsxkA otg ;g gS fd vki esa
ÁdV ifjorZu ls] vki esa mRié ubZ psruk ds dkj.k vkids O;ogkj esa t¨ ewYkpwd ifjorZu vkrk
gS mlds dkj.k nwljs esa mRié g¨us okYkh ÁfrfØ;k lekIr g¨ tkrh gSA thou lq[kh g¨ tkrk gS
v©j rc vki ijekFkÊ g¨us Ykxrs gSaA
d¨bZ euq"; èkukÒko dh ihM+k ls ihfM+r ugÈ g¨xk ;fn og tku Y¨ v©j eku Y¨ fd ftls
og èkukÒko le> jgk gS oLrqr% og èkukÒko ugÈ gS ;g r¨ mlds vius c¨;s gq;s de¨± ds QYk ds
:i esa iYRofor g¨ jgk gSA lc dqN vko';d oLrqv¨a ds g¨rs gq;s Òh ;fn èkukÒko dk Òko mRié
g¨rk gS r¨ mldk dsoYk ,d dkj.k gS&iM+¨lh ge ls vfèkd lEié gSA vki tgka jgrs gSa ogka ls
gVdj fdlh ,slh cLrh esa pY¨ tkb;s tgka vki ls de lEié Yk¨x jgrs g¨aA Fk¨M+s fnu vPNk ugÈ
Ykxsxk ijUrq vkidk vga vkid¨ nsj&lcsj bl ckr dk ,glkl djk nsxk fd vki vU;¨a ls csgrj
gSaA blds lkFk gh èkukÒko dk Òko xfYkr g¨rk Árhr g¨xkA ÁR;sd tho d¨ ftruk ÁkIr gS mlds
vfèkd ÁkIr djus dh vfÒYkk"kk lnSo cuh jgrh gS] Bhd Òh gSA txr~ esa Áxfr dk lwpd èku gh
r¨ gSA ijUrq vkidh viuh Áxfr dk lwpd vkidh vkRek dk mRFkku gSA i`Foh ij Òxoku us bruh
lEiérk fc[¨jh gqbZ gS blfYk;s fd vki vkufUnr jgsa v©j vkufUnr jgdj ekuo&thou ÁkfIr ds
,dek«k vius Yk{; vkRe¨éfr esa rRijrk ls YkxasA vkt ÁkIr nsg ls viuk ÒYkh Ádkj ÒYkk dj Y¨a]
vkRe&ÁkfIr esa rRij g¨ tk;saA dÒh bl ckr dk Ò; eu esa u Ykk;sa fd vkRe&ÁkfIr djus pY¨axs r¨
txr~ ds oLrqv¨a dh ÁkfIra [k¨ nsaxsA ;fn vki lgh ekxZ ij pY¨axs r¨ tku Ykhft;s] ugÈ eku Ykhft;s
fd vkid¨ vius thou esa vÒko ugÈ jgsxkA Òxoku Lo;a vkids fYk;s vko';d oLrqv¨a dh O;oLFkk
djsaxs] ijUrq vU;¨a ds lkFk LièkkZ djds] eRlj ds Òko ls vkPNfnr g¨dj vki dk;Z ugÈ djsaxs rcA
}k lqi.k©Z 'kjhjs·fLeu tho lk[;© lg fLFkr©A
r;¨thZo QYka Òqäsa deZ.kk u egs'oj %A
dsoYka lkf{k:is.k fcuk Ò¨xa egs'oj (A
bl 'Yk¨d ds vuqlkj ;g lalkj ,d fo'kkYk o`{k ds leku gS ftl ij [kV~Vs&ehBs QYk Ykxs
gSaA bl ÁÑfr :ih o`{k ij n¨ Ádkj ds i{kh tho ,oa bZ'oj cSBs gq;s gSaA bu n¨u¨a if{k;¨a es ,d
Ádkj dk i{kh o`{k ds [kV~Vs&ehBs QYk¨a d¨ [kk jgk gS v©j nwljk i{kh dsoYk lk{kh :i esa ns[k jgk
gSA QYk¨a d¨ [kkus okYkk i{kh tho gS t¨ vius vPNs cqjs de¨Z ds QYk d¨ Ò¨äk gS v©j nwljk u
[kkrk&Ò¨äk czã gS t¨ tho¨a d¨ muds de¨± ds vuqlkj QYk¨a dh O;oLFkk djrk gSA
vr( Li"V :i ls gesa&vkid¨ ;g tkuuk gS fd ge vkt tSls gSa] ftruk dqN ÁkIr gS] og
lc gekjs vusd¨a tUe¨a ds Ñr de¨± dk ifj.kke gSA ;fn vkid¨ Ykxrk gS fd t¨ Òh fuekZ.k gS] og
vkids eu¨uqdwYk ugÈ gS] r¨ Òxor~ ÁnÙk iqufuZek.k djus ds d©'kYk d¨ ÁkIr djds viuk eu¨uqdwYk
iqu% fuekZ.k djsaA fdlh nwljs O;fä d¨ dÒh fdlh deh ds fYk;s n¨"k u nsa] viuh deh d¨ tkusaA
lq[ke; thou fcuk eu d¨ fu;af«kr fd;s lEÒo ugÈ gS v©j eu ds fu;a«k.k dk dsoYk ,d ekxZ
gS&iqjkru ;¨x lkèkuk dk vkJ;A fdlh vU; Ádkj dh lkèkuk ls dqN ÁkIr g¨xk ugÈ] ;fn vki
thou esa ifjorZu ds fYk;s n`<+ ladYi gSa r¨ Jh Ñ".k¨ä iqjkru ;¨x dh lkèkuk vkjEÒ dhft;sA

